Ansbrandt of Reykjavik

DE CIVITATE CAELI

THE CIVILISATION OF HEAVEN
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The essay puts Zuism in dialogue with some of the most important currents of
contemporary philosophical enquiry. It shows the compatibility of the Zuist
project with the Eurasianist Fourth Political Theory of Aleksandr Dugin, and
the affinity of Zuism with broader Eurasian religion, especially Chinese
religion; then it puts forward a criticism of Christianity and Sitchinianism, both
proven as wrong and misleading forms of thought. Endly, the essay introduces
the Zuist projects for new social structures.
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—Drawing by the Serbian artistr a g o §, rehresbrairj! one of the many variations of the symbol of Hyperborea, tl

God of Heaven¥k An) at the ecliptic north pole, with an eagle head. In Zuism, the eagle is a symbol of heavenly w

(ﬁ zu), of the wisemen who know Heaven (the eafdeedapkally Parpola 1993, p. 167, n. 3&and ofAnzy wham is the
same as the IraniS€imurgh the bird of the north pole. The eagle, reputed to be able to gaze directly at the Sun, repre
the part of thesoul which strives to ascend to Heaven, opposed to the snake, the part of the soul which longs for the
(Parpola 1993, p. 198, 1©43).

0 ZUISM AND THE FOURTH POLITICAL THEORY OF ALEKSANDR DUGIN

Zuismproposes itself as a radical transformation of society, in a period when people in the West are
increasingly challenging the authority of traditional institutions and feeling the need for a break with the
stagnant order of the worldthe collapsing Angidmerican empirerepresented byChristianity and the
entire construction of theJudeeChristian civilisationwhich des not represent the trueroots of Europe.

The IndeEuropeans are the true roots of Europe.

Zuism inscribes itself among the attempts dbange the stagnant present through the reactualisation of
past structures of thoughtidentity and socialisationit opens the way for the hoisting of a neaxis mundi

a new configuration of théogos a newciviligng centre where Heavewill meetthe Earth, and wheren a
new mankindwill gather.

As such, Zuism is particularly apor fulfiling the Fourth Political Theory elaborated by the Rarss
philosopher Aleksandr Dugin, anopenydrdor a “new institutionalisation

! Dugin(2016b).
Dugin (20[1.2]) ,Ttpi.s 1i3s Mot dogma, nor a complete system,
political creativity, a statement of intuitions and conjectures, an analysis of new conditions, and an attempt to
reconsider the past. The Fourth Political Theisnot the work of a single authobut is rather a trend comprising a
wide spectrum of ideas, researches, analyses, prognoses, and projects. Anyone thinking in this vein can contribute his
1
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The architectureof the postmodern world is completely fragmented, perverse and confused. It is a
labyrinth without an exit, as folded and twisted as a Moebius sffipe Logos which was the
guarantor of strictness and order, serves here instead to grant curvature amdeaztness, being
used to preserve the impassability of the ontological border with nothing from the eventual and
inevitable trespassers seeking to escape into the bey@ddgin 2A2, p.209)

Let the buffoonery of postmodernism have its turn; let it erode definite paradigms, the ego,-super
ego andLogos[..] let nothing carry along in itself the substance of the werdhen secret doors

will open, and ancient, eternal, ontological archetypeid some to the surface and, in a frightful
way, will put an end to the gam¢Dugin 202, pp. 9798)

The world around us becomes what it is by the fundamental action of presencing accomplished by
the mind. When the mind sleeps, reality lacks the senggregent experience. It is fully immersed

in a continuous dream. The world is created by time, and time, in its turn, is the manifestation of
selfaware subjectivity, an intrasubjectivity..] Time is that which is inside us, and what makes us
whoweare. T me i s man’' s (Dugih20&)p.158) i dent i ty.

The Fourth Political Theory has opened a unique perspective: if we comprehend the principle of the
reversibility of time, we are not only able to compose the project of a future society, but we will
alsobe able to compose a whole range of projects of different future societies, thus we would be
able to suggest some ndmear strategies for a new institutionalisation of the wor{Bugin 2A.2,

p. 70)

The Fourth Political Theory is so called becauseutpgse is to represent a fourth way overcoming the

three political theories which shaped moderniyascism, communism and liberalisramong which the

latter has apparently triumphed in theontemporary, degenerating pasiodern world. The number four is

also“t he sign of Jupiter, t he pl &wapean, pdtriarchal dyebbol oA n d 1
the God of HeaverDy a u s , D 2tuhse, ZAmeduBsnys, the father of the fixedeclipticnorth pole

winded by the constellation Dragoof the Hyperborea® Another symbol used by Dugin is the eigintows

star, which derives directly frorour symbol of the* Gat e  |ff] k&R Ka.dingir.rain Sumerian,
Babiluin Akkadiai, the ancient Sumerian graphende or Dingiritself, representing theeclipticnorth pole

from which everything emanates, $K.° | t thescompass, something that provides orientation,

introducing order in the seemingly chaotic spathe geometric symbol of theniverse . It is a sy
“stars”, thatodsandmenasgedy. God, the g

Dugin appeals to the shared effort of European a
tension of the present ti me”, f or %wheh he dimselfi | at i
characterises as a “Fourth Nomos of the Earth”, u

own ideas. As such, more and more intellectuals, philosoph&®rians, scientists, scholars, and thinkers will

respond to this cdll .

% Dugin(2017).

* Ansbrandt (2018b), p. 1.

® Dugin(2016a).

6 Rothermmann (2018), p.53. The Chinese equivalent conceptlevant for the second chapter of the present esssy,
TnyYSYythe “ Gate of Heaven”.

"Nad (2014).

8 Dugin (2012), p. 31.
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science, political theology)igeopbl bt gea¥nSshniti an“ o
a “nomosr toi” Oitreng&™ or der i ngOrtunga $aoweall li Undying tlieme'in a
single word, Dugin develops the concepBasein(“ Therebeing) inherited from Martin Heidegger:

[..] We may propose tDbasemas the subjectrbtheHrourtd Rolitigaé TThéosy.
Daseini s described in Heidegger’' s philosophy at
makes it possible to build a complex, holistic model based on it, the development of which will lead
to, for instance, a new uretstanding of politics..[] If the subject isDasein then the Fourth
Political Theory would constitute a fundamental ontological structure that is developed on the
basis of existential anthropologgDugin 2A.2, pp. 4041)

In Dugin, theDaseinis “a newconception of theLogosand of humanity that works as the magnetic centre
of the Four th aFRundamentalmm@tdlogichllthearyr with gt its “core the awareness of the
truth o f Bei (a : a'ntddeid risea’gesture, an indication @fhere the fountain of Being is
located’ *°

Zuism, represented by the Gate of God, by the gate offitted ecliptic north pole of Heavenreproduced

on Earth bythe Zuisttemple,* wants to be a cradle for the nelasein for the new re-orderedmankind, a
pole of irradiation for a new civilisatioto alignthe Earth with HeaverAccording to Dugin, the nature of
Daseini' s bei ng “ i nngwsehelrt?/iniour case ibrepreserits mankind which occupies its due
position between Heaven and Earth, linkirgeaven and EarthZuism, therefore, proposeitself as a
“rect i f newarthodoxy,'a newa i ghlattis™to,say a newalignment with the pole of Heaan, for

the world and forEurope in particulat?

Zuism as a new centre, and Zuist temples asni#y centresmay be compared to the Heideggerian
concept ofOrt, a German word originally meaning the “tip
word “l ocus’”; t he t han ardered space, ceatie Dfagtavitatisnhandeirratbatod f  “
activity’ **In his essay entitleGeorg Trakl. Eine Erdrterung seines Gediqii@s3) Heidegger says:

All the forces of the spear converge into its tip. T gathers by attracting towards itself, as it is
the highest and most extreme point. By bringing together, it transfixes and permeates everything.
TheOrt, as that which unites, draws to itself and keeps what it has drawn to itself. It does not keep
what it has drawn to itself in the manner of a casket, but in order to integrate it within its own light,
thereby giving it the ability to unfold according to its own true being.

According toa reading of Dugih s t h oiddegdoagulates arounddaseininto different complexes,
establishing topographies in which concepts combine and recombine in a nonlinear and reversible way.

° Ibid., pp. 35 & 43.

19 Rothemmann (2018), p. #5; Dugin (2012), p. 54.

! Ansbrandt (2018a).

2 Dugin (2012), pp. 1892.90.

BAbout the original nmeteoes@® odds“tome hodioglyt'”, way of doi i
“rightly” in al i gnm®yetusAnyseeRothenhaan (BB)dp.46ff f Helaoawwtm oth’e; “pp.
81-93 about the original, pristine conception of God/Heaven.

* Rothermann (2018), p. 46.

" Ibid.



DE CIVITATE CAELI
By Ansbrandt oReykjavik

Concepts from the past may be reévoked, providing the bases for the composition of projects for the future
and the strategies for their stitutionalisatiort *°

Zui sm is other wi seEretjiissctridabéeemts” Dafgi tcéngal axist ur n
threading everything around i;tskéfiripomphancsreth
the exact moment whermanki nd f orget s a b o'uwheniDaseinmanifeste in the d f o
Ereignis it institutionalises time; time is at the same time a function Dhsein and becomes
institutionalised in it. Dugin compares it®i | b e r t tofdgraphicalfraiestun, the crossroadsvhich
“institutif®onalise time”.

Zuism as the cradle fobaseinis therefore a new institutionalisation of spatiene, or timespace. It
establishesanew what Dugin calls the o r i @liticalaohtological topography that is“the fundamental
structure of any political entity and experiericE

e ZUISM AND THE EURASIAN CIVILISATION OF HEAVEN

Dugincalls for a recourse to archaic and Eastern theologigstical systms to trigger a reconfiguration of
the Logosand the rise of a new wilisation since they pr e stheongieal kndwkedgé r e a |
about thehow to institutionalise the world®

[..] The theology of monotheistic religions, which at one time displaced other sacred cultures, will

not be the ultimate truth [.]. Theoretically, nothing limits the possibilities for an-depth
readdressing of the ancient archaic values, which can take their place in the new ideological
construction, upon being adequately recognised and understoofiNot only the highest supra

mental symbols of faith can be taken on board once again as a new shjeld \ve reject the idea

of progress that is inherent in modernity.], then all that is ancient gains value and credibility for

us simply by virtue of the fact that it is ancient][' Anci ent” means good, and
the better. Of all creations, Heaven is the most ancient one. The carriers of the Fourth Political
Theory must strive toward rediscovering it in the near futff@ugin 2012, pp. 228)

Among Eastern culturesnd especially among the living great traditio@siism shares many fundamental
structurd ideas with Chinese religioBoth these religious cultures are characterised by a scientific outlook
Both Sumerian and Chinese religion are not blind faith in araaperal, otherworldly reality, but rather

are based on the observation of Heaven, of natural phenomena, and on techniques meant to regulate
human activityin accordance wittthe order of Heaven. They are scientific, thisworldly religions whose aim
is to aceate Heaven on Earth.

This similarity is due to the common origin of Sumerian and Chirséiggouscultures. John CDidier finds a
¢ 0 mmaenterplusagency structure t hnaiént pfoteChinese and Chinese may have inherited from
a transmitted Sumesain-Babylonian religioh®> This transmission may have occurrécm the 4th

'8 bid., p. 45.

" Rothermann (2018), p. 154-155; Dugin (2012), p. 29.
8 Dugin (2012), p. 70.

¥ Rothermann (2018), p. B5.

2 Dugin (2012), p. 210.

I Didier (2009), vol, p. ix.
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millennium B@nwards via IndeEuropean peoples, anslich spiritual knowledgis ultimately shared by a
common parEurasian religio?? whose most ancient core is found in the mytifsSiberia®

The supreme God of Heavethe ecliptic north pole,which is“the creative source of all energy and thus
also the patriarch of the entire cosmbs wi t h t he Dsrevgveng arourd it eepreséntingitsi o n
of f spr i meps ashaiageht to“produce and/or govern further evolutionary developments of the

cosmos % is the sameAn or Dingir % (with his offspringEnliland Marduk-Jupiter representing his active,

moving emanation) of SumeriarMesopotamian religious culturedDyeus(called Deus Pateby the Latins,

later contracted asJupiter’, Zeushy the Greekpof the ProtaIlndo-Europeans, an®mg| || Dif  ( “ Dei t y ")
orTinn ( “ He aof €hingsp religious culturé.Other symbols of the God of Heaven in these cultures

are thecross poten.and theswastika.( which in Sanb&irng” me“ain® i“svetlHe

In all these cultures, the vault of Heaven, revolving around the cettteeecliptic north poleidentified as

the heart of the God of Heaverbiled by the constellation Dracs divided into three concentric band$
constellations associated with the God dfleaven itself andts two main manifestations. In Sumerian
religious culture the band clomeddlt®e bhahmrd cienttleei
and the farther band is th® “Path of Enki”, the g

BesidesAn, all the other main concepts of Sumeridfesopotamian religion find equivalents in Chinese and
broader Eurasian religiorKi @ ( “ Ear t hape as the Ghihese B, and the compoundAnKi

*@(“Hewﬁ\aemh”), signifying the “cosmos”, the or «
harmony?is the same as the Chinese conceptof ¢ A n.y R U

The Sumerian equivalent of the Hellemioncept ofLogos the the LatinRatio and Oratio—the structural

“order’ of the universeemanated by the supreme God of Heawerd the® wor d” whi ch —gi ves
istheLiF°EH (t r ans| at abéaierba e a‘tsyrt"f)delso irits personificatiorEnll (~-4 EH ,

the “MastefUwf), Bweacth” neans both Liwhenrudderstanaasthé Sun”
divine utterance which has performative, creative powdo make order out of chaesAbzu :ﬂﬂ

(“Deep Water” or “Watery Knar @dgea Yanmy ahe primédid or e |

“ Mo t hwhich’is the same as the Chinedéndun 32 ThelLilis wha unites Heaven and Eartfi;
stands between therif and all things are made of it; it is characterised by movement and expanion.

22 |pid., vol. Ill, p. 257 ff.

2 bid., vol. IlI, p. 264.

** |bid.

% bid., vol. lll, pp. 266263.

% bid., vol. 11, p. 268.

" \bid., vol.ll, p. 266.

8 Kramer (1956), pp. 447.

?Murdock (2014)passim

%9 Kramer (1956), pA7.

3 Hillar (2012), p. 274Mander (2011), p. @/lander explains that Enlil is tHeogosthe Universal Intellect, th&nima
Mundiwhich descends from it, the God of the Gods.

32 Ansbrandt (2018b), p.,Bote 33;Rothennann (20B), p.56: Hunduni s “t he i nchoate state of
receptacle for any possibility.

B Hillar (2012), p. 274
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From this perspectivethe Lil is also comparable to the concept pheuma In Chinese religion, its
equivalentsardB | ( “r eason”, “ oraddyi ! thefamer defimiagttie stnuatutal) order of
Heavenand the latter defining thenergised matteof which all things are made.

The ChineseiasLogosis reflected in the homophonou&€| (carryi ng t he (eweninnheng of
Indo-Europeartradition Ratioandritus ultimately come from the same ro®). In Chinese religious culture,

rites are devices for the moralisatiothe structuration, of spacéime, andconsist inthe transmission of
ancestral formgif A'; t hr ough t hréng &ndthusihreg ™ ,d e s t i mirgtof thingyd

The equivalent concept in Sierian-Mesopotamian religion isne ™ ( “ me a,s u‘r rdéwdioh”is likely
the phonetic root of the Latin concept afos mores( “ h a,b i “t ¥ al s ”

e AGAINST CHRISTIANITY AND ALL ITS SPAWNS, THE LATEST ONE BEING SITCHINIANISM
3.1 THE RELIGION OF ENSLAVEMENT WHICH APPROPRIATED AND TWISTED THE KNOWLEDGE OF THE LOGOS

Christianity is fundamentally a religion for the slaves, deliberately createdeted anddomesticate masses

of slaveslin his 1992 worK he End of History and the Last M&nancis Fukuyama, in the wake of Nietzsche
and Hegel, cal | e doro@itenti d € 0 a0 gy y pdrvereearmnaliens/yich justifias

and glorifiesweakness and faulf “ t ur n © Ih e e Attthe same time, it postpones itdgm of
universal equality to an otherworldly future. This results in a rejection of the present world, of thisworldly
potentialities, and thus in an alienation of individual intelligences from the present wanld in the fall of

the latter into anomy*®

The Bible, in Ephesians 6& one of its passages about slavery, says:

Slaves, obey your earthly masters with respect and fear, and with sincerity of hesrgs you
would obey ChristObey them not only tavin their favaur when their eye is on you, but as slaves
of Christ, doing th will of God from your heartServe wholeheartedly, as if you weserving the
Lord, not peoplebecause you know that the Lord will reward each one for whatever good they do,
whether they are slave or free.

These verses tell about a religion of social anilitsial stagnation, which parages the development of
humanity preventing any possibility of meritocracy. According to Christigmétyple must humbly accept

their position n society, as there is no way for them to improve their condition. There is no possibility of
perfectibility, in thisworldChr i sti anity i s what cultivates the Ni
at the time of what H uskt uoyraynmia, caasld itSldedliosetl spaents dfay o f h
fetched massegalitarianism andiberalisn), ultimately smotherany possibility of dynamic evolutioof
humanityand thusmark the deadlock of history.

Such conception is radically different from that which is found in Chinese religidtige, in which
humanity may continuouslgievelop,refine itself through ritual sel€ultivation, moralisatiorof spacetime,

% Kramer (1956), pA7.

% Rothermann (2018), p.45ff.
% bid., pp. 43 ff & 59 ff.

¥ bid., p. 51.

 |bid., p. 34.

9 |bid., pp. 18ff & 26 ff.
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with the purpose of becoming one with Heaw® The same conception shall be recoverzdm the
Sumerian tradition, in Zuisnthroughthe ideas ofutu anme.

According toa reading of the history of Western thoughChristianity is also deemed responsible for the
concealment of the original meaningf the Logosand for the consequent sclerotisation of thought
occurring in Western civilisatioh.Dugin says:

The architecture of the postmodern world is completely fragmented, perverse and confused. It is a
labyrinth without an exit, as folded and twistes a Moebius strig.ogos which was the guarantor

of strictness and order, serves here instead to grant curvature and crookedness, being used to
preserve the impassability of the ontological border with nothing from the eventual and inevitable
trespasses seeking to escape into the beyorfdugin 2009, p. 209)

The sclerotisation of théogosg 0 e s b a cChristiam corfceptioe of God as an abstract, otherworldly

entity, that is to say, as a transcendent cause that is separated from its créatiars external to the

universe and to theLogoswhich informs the universé’ A f urt her step is Chris
objectification of thelLogosas one single entity, spatiotemporally confined in the person of Jesus of
Nazareth so thatthe Logosis ultimately separated from the world and from humanity, which in turn are

bereft of any spiritual valu& Comparing theLogoswi t h Jacques Lacan’s conce
“Symbol iithecQmesiaeartha€hr i sti ani ty’ s r eedistoricisechemtityoesultss y mb o
i n what Lacanians <call “ oHhe cdhatwork of ysymbots rceasente hewynankc s c |
[ ..dnd it protractedly reproduces itself as a machliik@ empty shell * The separation of God from the
Logosand of thetwo from lower human reason, results in the explosion of the system into all types of
“nonsensicali®®y and madness” .

3.2 THE GREAT DECEIT OF SITCHINIANISM

Sitchinianisif or the ancient astronaut theorywhich is sadly a popular thought paradigm among
contemporary massess just the latest spawn of the Christian abstraction of God and objectification of the
Logos The late scholar D. M. Murdock, historian of religion and astrotheolotgs that:

[ ].The ancients themselves were quite clear about what it was exactly they were worshipping and
fancifully describing in epic poetrfy. ..Fpor example, the SumerBabylonians themselves said that
the gods were the planets, not people, and that their stories evanyths representing
personifications of these bodief ..They developed over a period of many thousandsyears a
complex astronomica#istrological system that incorporated the movements and qualities of
numerous celestial bads, which could be calldtie celestial mythos(Murdock 2014 passin)

This astral religion served to regulate life on Earth according to the patterning of Helshedock
proposest h a't Sitchinianism may have been deliberatel

“1bid., pp. 53 ff &66 ff.

*Ibid., p. 23 ff.

“1bid., p. 21.

3 bid., pp. 24-25.

*bid., p. 25.

*bid., p.93.

« Sitchini an itsemime of theraost krfowngoraponent of teisleadingtheory, the Azerbaijani
economist Zecharia Sitchin.
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produced the Bible, a chronicle largely consisting of the plagiarized myths of otherresithat were
reconstituted as humansf a particular ethnicity.*’

According to Murdock:

[ ..The Anunnaki[ ...] a ‘tpeopld), buman or otherwise. ThAnunnakj in general, represent
the seven nether spheres and guardians of the seven gates through which the sun passed
into the netherworldor darkness. They are also tha&elary spirits of the earth[ ..Tlhe ancients
were not so dumb that they mistook planets for peepleven though they personified those
planets and, where the knowledge or gnosis of thegtmes was lost, they hoped for the
incarnation,or the canalization or appearance of a gddlurdock 2014 passimn)

QuotingBarbara G. Walker, Murdock says:

A generally accepted view of the universe in antiquity was the doctrine of the planetary spheres,
conceived as great crystal domes or inverted bowls nedtsitle one another over the earth,
turning independently of one another atavr i ous r at es, and emitting t
with their motions. The theory was evolved to explain the apparently erratic movement of planets
against the background of ¢hfixed stars. Reading from the innermost sphere outward, arranging
them according to the days of the week, they were the spheres of the moon, Mars, Mercury,
Jupiter, Venus, Saturn, and the sun. Outermost was the eight sphere, the Empyrean, the home of
fixed spheres and the ultimate God: the highest heavks.a corollary to this theory, it was also
assumed that there were seven nether spheressckending under the earth: the seven hdls

which Dumuziand Inanna(or Tammuzand Ishtar journeyed; whose sevegates were guarded by

the sevenAnunnakior Maskim the nether counterparts of the planetary spirits. Accoglito an

Ak kadi an mahgy pcoceedafron teg ocearedp t h s , from t hFeomihe dden
ancient idea of the seven nether spher&ante took his vision of the descending circles of.hell
(Murdock 2014quoting Walker 201%)

-Dragos Kal aji ¢’ s
the seven stars of the Big Dipper, ¢
Great Chariot, the constellation whicl
revolves around the north pole of
Heaven. In the traditions of all Eurasi:
including Mesopotamiathe Big Dipper is
associated with the utmost God of
Heaven, specifically asts operative
power. Each of its seven stars represer
one of the seven planets near the eartt
The Sun, Moon, Mercury, Venus, Mar
Jupiter, and Saturn. Theymbolismof the
number seven in many Eurasia
traditions originates from the i§ Dipper
(Didier 2009, vol. 1, p. 113)

© Couresy ofwww.dragoskalajic.com

*"Murdock (2014)passim
“The guote is entirely from Walker, Barbara G. (20TBe Woman's Dictionary of Symbatsl Sacred Objects
Harper Collins. p. 13.
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—Poster by tle Chaldean artist Amer Hannatda. The
Mesopotamian temple (in the poster thEtemenanki
“Temple of the Foundat)j
functions aghe centre ofan ordered world

Zuisn’ s  a iestablisl| nawsocial structure Templegé

ﬁ) in Suner and broader Mesopotamia were economi

powerhouses centres ofbusiness and industry. As writter &

by Leslie A. Whiterelying largely upon the studies of.
Gordon ChildeMesopotamian templesiad waged workers

including bakers, brewers, spinners, smiths and farmers, ¢

obviously the clergy who supervised thefrhe tanples also

functioned as banks: “The
god’'s | oan of seed or pl o\
he has | et to tenants, wag
god is the richest fthember
The IgibiBa n k , active around 5]

agent for clients loaned on crops, attaching them i
advance; loaned on signatures and on objects deposited,
received deposi ts o Whitevrites |

that the contract as a legal deeidor business transaction §

was invented by the Mesopotamian temple system; it w.
used in the rental of fields, houses, working animals a

Babylonian Cosmology Idea

THE TOWER OF BABYLON

vehicles® As in this testimony:

Waradl | i sch [ ..] has
balance. This sum is to be used to buy sesame. At

-priestessi |ltare, dne Shelkelnof siiveyd tshien Sun

the time of the sdsanest, he will repay in

sesame, at the current price, to the bearer of this documéwthite 1959, pp326-327, quoting

the Encyclopaedia Britanniti

Zuist temples Isall recover the functions that temples had in ancient Mesopotarinaa 2016 article,

|l zabell a

connected to the role temples played in standardising, clearing andtriisng value in societyTemple
authorities, the theory states, kept account of the assets and liabilities of each individual in a centralised
manner, meaning citizens could claim as many goods from the temple store as the temple records
permitted. Thiswas often based on the amount of provable work they had done. Tangible coins were thus

unnecessary. The accounti

Sumer
and

vindustriadreligiols accounting compléx i n
not of i ndividual s

ng

systfem was

which | and

settlement. At the same time church bankand state were separated, as it was the kifggal) who

authorised and oversaw theala( x & h a nthedakation systenby which the temples collected goods

and surplusand conveyed them into welfare and development projedtistough this templestate system,

“9White (1959), pp. 326327.
%0 |pid.,

51«

*2 Kaminska (2016passim

Hi st ory BntycldpadiakBiitangica4” ed., vol. 3. 1929. p. 67.

© Courtesy ofvww.amerfatulyart.com

Go

Ka mi ns k athe wmergenees of civilised statedh sush a8 Sumer was closely

ubi quitous

wa thegodsn s i d e

aon-rivili@uns icdllaberatioh fors coltivatidnarid t hi s
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p e o pdaw upg their nomadic/predatory/huntegatherer existence a s “were @rpvded with a
neutral territory and common religious purpose, something whickurn gave them an excuse to opt irdo
mutually beneficial subsidisation platform of their own accol

Amagi;ﬂ_dﬁ\% oramargiﬁq%iﬂ%?, literally *“r et ubecametadigutelofe mo't

speech for “freedom”, i mplies the restoration of
the cancellation of debts and obligation$his practice shall be restored by Zuism, starting from the
redistribution of collectedaxes and the use of the surplus for the projects of the community.

e THREE ORDERS OF ZUIST ENHOOD

Sumerian religiousinisters were calleén ¥, ensi=E ] 11, orlugal EHE>, with the latter occupying

the highest position in the hierarchfhey were at the same time the political leaders: Ehsi( “ pr i est s
were the leaders of individual cistates while thelugal led confederations of many cities, or maybe the
whole SumerThelugal, whi ch | it er al likelyalsobaa mikary‘fugaticnss whilentreensi |,

dealt with internal affairs?

Below theenthere were variousnale and femalassisting figures in the temple hierarchy. The upek
included thelagar, the ereshdigir or nin (“ pr i e st ehadsdh ,impondnibrole ands sometimes
considered as the female equivalent of the), the lu-mahand theegizi.*® The second rank included cultic
officiants and specialists in charge of the purification of the holy spaces and of the care of the statues and
liturgical objects, namrlg the gudu, the shita, the nu-esh the a-tu, the sanga the susbuand theishih® The

fourth rank included liturgical cantors and musicianar and gala®’ The fourth and lower rank of the
temple functionaries were the female votersy-gig or lukur.>®

In Zuism it would be possible either to reinstitute this system in its entirety, or to establish a new enhood
adapted to the context of contempary Europe, to meet the need far reformation and resacralisation of
Europe. What is proposed by the present gs&saa threefold enhood that would reflect the three forms of
the supreme God of Heaven in Sumerian theology itself, Enlil and Enk), their associatedthree
concentric bands of the starry sky spinning umbe éitiptic north pole’ andthe three functonal classes

of traditional Irdo-European societies as studidyy Georges DuméZfl.1t is indeed possible to draw a
parallel between the utmost trinity of Heaven of Sumerian theology, its equivalentsghier Eurasian
cultures (for instance the Germanic ibity: Odin his active emanatiormhor, and Frey), and the three
functionsstudied by Dumézil

*% |bid.

>4 Crawford (2013), p. 283.

%% |pid., p. 248.

*%|bid., pp. 262263

*"bid., pp. 264265,

%8 |bid., p. 266.

%9 Ansbrandt (2018b), pp-5.

©The theory of a tripartite ideology among the early IFiEloropeans, whictvas established in all the civilisations
they founded, was first put forward by Georges DumézilamenBrahman(1929) andViitra-Varuna(1940) and
later formalised inJupiter, Mars, Quirinud941-1948)and QL RS2f 2 3A S {ENdpédh¢hdB8) 6 S RSa LYR
0

=



DE CIVITATE CAELI
By Ansbrandt oReykjavik

The tiree orders of enhood would articulate
as follows

(1) Thelugal of An-Enlil —Associated with the
inner band of the skycloser to the ecliptic
north pole in Draco,t h e “Pat h
would represent the transcendently active
power of Heaven.That is to say, é would
represent both t he
eclipticnorth pole in DracdNEP in the image)
thus An in potentiality, and the moving
“ a c t celestal north pole (NCP) that is to
say Enlil, the_.ogos both Ratioand Oratio.** In
many Eurasian traditions, indeed, the
sacerdotal class, which has the leadin
function in society is associated with the
power of the Dragor?

Le Dragon ou ses hypostasesnt
détenteurs d'un savoir sacré, d'ut
savoir surnaturel, dun don de
prophétie ou de talents de magiciens
Ce sont autant de qualités qu
relevent de la premiére fonction. Y
auraitil donc un rapport entre le

—Representation of théixed north ecliptic pole (NEP) and the moving nor

celestial pole (NCP), which s
epoch Note that thelLittle and Big Chariofor Little and Big Dipperre
represented in the four phases of their rotatiaround it, imagining the
blue ones as the current phaselhe red Draco, otherwise, is no
represented in its rotation.

This configuration of the northern culmen of the sky is known in me
Eurasian religious cultures as representing the physical manifestatitire
supreme God of Heaven, in its quiescent (NEP) and active {d\@P)The

seven stars of the Chariots are also regarded as the operative power o
God of Heavenand they are reflected inthe sevenplanets In the
Mesopotamian tradition the Dippes are also represented as the Bull ¢
Heaven(Didier 2009, Vol. pp. 113-119).

Dragon et les prétresRussi étonnant
gue cda puisse paraitre, c'est le cas
(Papillon 2005, p. 50)

The Zuist lugakould be the highest sacerdotal rank like the Vaalibldy Kavaksociated with/arunaor the

jarl of the Norse Rigsthula, associated wifidin—divine equivalents of AnHe would embodydivine
sovereignty, ritimate knowledge of Heaven, arjdridical power®® His role would beto “ ar chi t ect "
createand arrangddeas tools of knowledgeto devise how tdoringthe laws of Heaven down tBarth.He

would be the supreme leader of the ZuBhurch, embodiment of the entire religious netwo@therwise,

the Zuist Church might be organised in a synodal rather than monocratic structure, with many lugal, one for
each nation.

The Zuist lugalvould represent at the same timemilitary qualities lke the ancient Sumeriatugal thus
reconcilingthe Eurasianmilitary function (the Vedickdatriya associated withMitra or the Norsekarl
associated withThor, the “Thundef—divine equivalents of Enfifywith the sacerdotal oneHowever, his
military function would benormallylimited to the ideal planeHis attire would be of the colours associated

®L Ansbrandt (2018b),pp-5. Not e t he i mpor t eclipcndi & hi p cdestilimoarhtdht fyecelne ™
Also see page 5 of the present essay for the association dfittwith the Logosand its equivalents in other Eurasian
cultures.
%2 papillon (2005), p. 50.
%3 Rothennann (20B), pp. $9-170.
64 1.
Ibid.
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with the inner skyin the Mesopotamian traditionLuludanity, that is to say the ensemble of red, white and
black, representingthé t hr eef ol dness withheld in pofence in tt

(2) Theen(s) of An-Inanna — They would be many, assigned to diffetéerritorial jurisdictions, andvould
beasssoci ated with the middl e band antihg poirtiae Venus,ywhicht he

is Inanna T}, the “Lady of Heavehand goddess of waf Theywould represent thetwoth function of
Indo-European trifunctionalism, the military one, fully put into practice; ttescentof the divine power of

Heaven ito matter. From this vision comes thmportance of the female gaponent Inanna, representing

matter which provides the foundation for the establishment tife heavenlylaws the ens of Adnanna
mighthave an actual f emal e ¢ o ulmatmearThar pawer wauld thus fbe | t h
executiveS’ their role being to“ engi neer ” the laws uttered hy ahe lugak given different
contextsand to act as vicars of the lugal in different contextfeir attire would be blue, the colour
associated wh the middle sky and with Inanrfa.

(3) Theen of An-Enki — Theywould be associated with the outer band of the sky farther from the ecliptic

north pole in Dr¥enki.A<&meahPat heof MEskaadhiseswoutdhe Ea

act as thosewho dealdirectly with the local affairs of the Zuist Churdtheywould be the leades of local
Zuist communities, elected by them, and would represtirgir communityin front of the higher ranks of
the ecclesiastical hierarchirheywould represent theproductive clas®f craftsmen, herders and farmers
of Indo-European trifunctionalism, the Ved# I A dssotiated wittAryamanor the Norsethrzell associated
withingfreyy, t he “Lord of Gelivieerequivdleatof/ ERKE. Thalratttetwoudrbé green,
the colour associated with the outer sky in the Mesopotamian tradiffon.

+ * £

LA o9 LA

Ens of ArEnki Ens of AAnanna Lugal of AfEnlil

® Ansbrandt (2018b), p. 4.
% |pid., pp. 4-5.
%" Rothenmann (20B), pp.169-170.
® Ansbrandt (2018b), p. 4.
% bid., pp. 4-5.
©1bid., p. 3.
" Rothennmann (20B), p. 170.
2 Ansbrandt (2018b), p. 4.
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